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Abstract: 

This research study examines the language of educational discourse in a selection of 

sacred hadiths, employing modern linguistic approaches with a focus on 

communication and exchange. The objective is to examine educational discourse from 

a new perspective using a contemporary methodology that distances itself from the 

classical analyses commonly employed by many researchers. Consequently, this project 

was prompted by a set of theoretical questions: Do sacred hadiths bear the same 

linguistic features as ordinary discourse, or do they possess unique characteristics? 

What criteria have conversational theorists established that can assist us in analysing 

it? The study yielded several results: Firstly, conversational impact in educational 

discourse manifests in various ways, such as in argumentation and speech acts. 

Secondly, the Prophet Muhammad (peace be upon him) used various verbal techniques 

in his sacred hadiths to convey educational messages to his audience. 

Keywords: Educational discourse, sacred hadiths, communication methods, exchange 

mechanisms. 

Introduction: 

Recently, linguists have become interested in applying linguistic theories to the Arabic 

language and discourses in Arabic. Consequently, interpretations of discourse in its 

various forms have proliferated in contemporary critical studies, yielding significant 
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results that provide researchers with a coherent framework for understanding 

discourse meanings. Analysts have rushed to explore diverse discourses, including 

political, advertising, literary and religious ones. 

My own exploration of this field led me to the vast realm of educational discourse, 

which is largely overlooked by linguists and confined mainly to educational systems and 

their theories. I observed that the communicative aspect of discourse is almost 

exclusively present in religious discourse. Therefore, I decided to delve into this area, 

seeking insights that would reveal another type of discourse from a new perspective 

and which could contribute to the linguistic and literary system. 

This study is significant due to the unique nature of prophetic educational discourse in 

terms of both form and content, representing a distinctive approach at all levels. The 

importance and originality of the topic compelled me to pursue it for several reasons. 

1. The elevated position of prophetic language in educational discourse, given that the 

Prophet Muhammad (peace be upon him) was the most eloquent Arabic speaker. 

2. The scarcity of studies on the language of educational discourse compared to other 

fields. 

3. Attempting to leverage modern linguistic theories, such as pragmatics and 

communication, and apply them to sacred hadiths in order to support empirical study. 

4. The inclusion of sacred hadiths as the focus of research given that their language 

encompasses all elements of communication and dialogue built on various mechanisms 

and tools that achieve the goals of discourse, namely communication and education. 

The research aims to achieve several objectives, the most important of which are: 

- Clarifying the prominent features of educational discourse in sacred hadiths. 

Highlighting the main verbal communication methods in educational discourse. 
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- Tracing the pragmatic impact on educational discourse and employing its linguistic 

mechanisms. 

The goal is to approach educational discourse from a new perspective with a 

contemporary methodology, moving away from the classical analyses commonly used 

by many researchers. In light of this approach and the issues raised, the research will 

seek to answer its questions within a structured framework examining verbal methods 

in samples of sacred hadiths alongside the pragmatic elements represented in speech 

acts and argumentation. 

1. Verbal communication 

Verbal communication involves presenting a message to a recipient with the aim of 

conveying an idea or information, or attempting to persuade them. This is achieved 

through the use of verbal symbols, known as language, whether written, spoken or 

recited. All types of communication that employ words to convey meaning are 

included1. 

The language of sacred hadiths employs various linguistic styles to achieve the 

discourse’s goal of teaching, influencing and convincing the companions at that time. 

The most prominent of these methods are: 

 1.1 Repetition 

Repetition is considered an effective communication tool in educational discourse, 

serving as a constant reminder and helping with the retention of information, 

understanding, comprehension and memorisation. It is an expressive style that reflects 

the soul’s reaction to a stimulus2; the repeated word illuminates the image due to its 

emotional resonance. The speaker repeats what captures their interest, wishing to 

                                    
1-  Manal Mahmoud Talaat, Introduction to Communication Science, Publications of Alexandria University, Cairo, 1st ed., 
2001, p. 32. 
2- Izz Al-Din Ali Al-Sayed,Repetition Between Stimulus and Influence, Dar Al-Kutub, Beirut, 2nd ed., 1986, pp. 136. 
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convey it to the souls of their listeners, including those who may receive the message 

across time and space. Thus, we conclude that repetition aims to emphasise and 

increase motivation, thereby solidifying information in the learner’s mind and achieving 

the desired outcome. 

Verbal repetition is a key communication method in prophetic educational discourse 

because the educational context for the companions considers ‘individual differences 

in reception’3. The Prophet Muhammad (peace be upon him) addressed people 

according to their understanding; a single idea is absorbed by minds at different speeds 

and its significance gradually becomes ingrained. For instance, in a sacred hadith, the 

Prophet said the following about Jabir: ‘When a man stands in prayer, Allah turns His 

face towards him4. But when he turns away, Allah says, “O son of Adam, to whom are 

you turning? To one better than Me?’ When he turns away the second time, Allah says 

the same. When he turns away a third time, Allah turns His face away from him.” 

The repetition of the word ‘turn’ three times teaches every Muslim to avoid looking 

away during prayer, as this causes Allah to turn His face away from them. The benefit 

of not looking away is maintaining humility. Thus, we observe that repetition in this 

educational discourse serves as a verbal teaching tool, emphasising the importance of 

the information to the recipient and leading to the desired results. This is further 

supported by another educational statement: 

According to Al-Tabarani regarding Ubadah ibn al-Samit, Allah said: ‘My love is 

guaranteed for those who love each other for My sake. My love is guaranteed for those 

who sit together for My sake. My love is guaranteed for those who visit each other for 

My sake.5’ This educational discourse teaches that loving, sitting with and visiting others 

                                    
3- Fawz Suhail Nizar, Repetition in a Selection of the Prophet’s Hadiths, Jordanian Journal of Islamic Studies, Volume 7, 
Issue (1/A), 2011, p. 163. 
4- Zakaria Amirat, Authentic Sacred Hadiths, Dar Al-Kutub Al-Ilmiyyah, Beirut, Lebanon, 1st ed., 1997, p. 159. 
5-  The same source, p. 30. 
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for the sake of Allah, rather than for worldly matters, is the key to earning His love. Here, 

repetition serves as an educational tool, emphasising the importance of the matter and 

the obligation to act on it. 

From this, we learn that repetition is an important educational method as it helps to 

convey information to learners, solidifying it in their minds and impacting their souls. 

Many prophetic hadiths use this method because of its communicative benefits. It “was 

not a result of linguistic poverty or an inability to express oneself, but rather an 

intentional choice meant to convey part of the intended meaning and serve as an 

invitation”6. Therefore, we understand that repetition in prophetic discourse is not 

merely a stylistic device, but an educational tool used to reinforce and retain 

information, especially in matters that require focus and attention. Repetition attracts 

the recipient’s attention, alerts the inattentive and increases motivation for the subject. 

Thus, it must be employed when necessary. 

Despite the numerous benefits of repetition in educational discourse, other specific 

methods should be adopted to ensure the educational message is clear, such as 

dialogue. 

B. Dialogue 

Dialogue is a form of communication and an educational tool that “uses self-persuasion 

to scrutinize previous ideas and information, testing them indirectly to verify their 

accuracy or inaccuracy. Therefore, it does not rely on mere rote learning based on 

commands and prohibitions or on absolute lecturing and listening. Rather, dialogue 

involves mutual discussion between two parties, interspersed with questions and their 

answers.7” It effectively prevents boredom and distraction from the listener. This is why 

                                    
6- Oumayma Badr Al-Din, Repetition in the Noble Hadith, Damascus University Journal, Volume 26, Issue 1 + 2, 2010, p. 
100. 
7-Abdul Hamid Al-Hashimi, the Arab Messenger Educator, Culture for All, Damascus, 1st ed., 1981, p. 243.  
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the Prophet Muhammad (peace be upon him) adopted it as a method for conveying the 

message of Islam, as it is a means that resonates well with the soul. 

An example of educational dialogue in the sacred hadiths is narrated by Abu Huraira 

(may Allah be pleased with him), in which the Prophet Muhammad (peace be upon him) 

said: ‘Indeed, Allah has angels who roam the roads seeking the people of remembrance. 

When they find a group remembering Allah, they call out: ‘Come to your need!’ They 

surround them with their wings until they reach the lowest heaven. Their Lord, the 

Exalted and Glorious One, asks them — He knows best — “What are my servants 

saying?” They reply: “They are glorifying You, exalting You and praising You.” He asks, 

‘Have they seen Me?’ They reply, ‘No, by Allah, they have not seen You.’ He asks, ‘How 

would they act if they had seen me?’ They reply, ‘If they had seen You, they would be 

more devoted to You, praise You more, and glorify You more.’ He asks, “What do they 

seek from Me?” They reply, ‘They seek Paradise.’ He asks, “Have they seen it?” They 

reply, ‘No, by Allah, our Lord, they have not.’ He asks, ‘How would they act if they had 

seen it?’ They reply, ‘If they had seen it, they would be more eager for it and more 

determined to attain it.’ He then asks, “From what do they seek refuge?” They reply, 

‘From the Fire.’ He asks, “Have they seen it?” They reply, ‘No, by Allah, our Lord, they 

have not seen it.’ He asks, ‘How would they act if they had seen it?’ They reply, ‘If they 

had seen it, they would flee from it more intensely and fear it more.’ He then says, “I 

bear witness that I have forgiven them.” Then a certain angel says, ‘There is someone 

among them who is not one of them; he came for a reason.’ He says, “They are the 

companions; no companion of theirs will be unfortunate.8” 

Through this prophetic discourse, we can identify several educational themes: 

Clarifying the virtue of gatherings for remembrance. 

                                    
8- Zakaria Amira, Authentic Sacred Hadiths, p. 175. 
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- Allah honouring the people of remembrance by sharing all virtues with their 

companions, even if the latter are not among those remembering. 

Encouraging people to emulate the people of remembrance in order to attain the 

honour that Allah has bestowed upon them. 

1.2 Speech Acts 

The theory of speech acts is the theoretical foundation of pragmatics. As Van Dijk 

indicates, pragmatics involves analysing speech acts and the functions and 

characteristics of linguistic utterances in communication processes. The theory of 

speech acts emerged from the philosophy of ordinary language developed by 

philosophers such as Austin, Searle and Grice9. Each of these philosophers contributed 

to the development of a vision for comparing language in its various forms. Austin 

initially distinguished between descriptive and performative sentences. The former are 

judged as true or false, while the latter relate to success or failure. However, he soon 

revealed the futility of this distinction, asserting that every utterance performed at least 

one locutionary act when spoken seriously, which could sometimes involve an 

illocutionary act10. 

Therefore, language’s primary function is not merely to convey information and express 

ideas, but also to analyse the utterances made by speakers within the framework of 

social interaction. This theory views language as performing different acts 

simultaneously, one of which is saying. When a speaker talks, they are actually 

informing, making a statement, issuing a command, requesting, promising or expressing 

gratitude...11” This suggests that speech acts are effective procedural tools, distinct 

                                    
9- See: Al-Sabihi Mohammed Al-Akhdar, Introduction to Text Science and Its Applications, Arab Scientific Publishers, 
Beirut, Publications of Ikhtilaf, 1st ed., 2008, p. 49. 
10- See: Anne Roboul Habak Mouchlar, Pragmatics Today: A New Science of Communication, translated by: Mohammed 
Al-Shibani, Dar Al-Tali'a, Beirut, Lebanon, 2003, pp. 29-30. 
11- Mohammed Mohammed Younis Ali, Introduction to Semantics and Communication Studies, Dar Al-Kitab Al-Jadeed Al-
Muttahid, Beirut, 1st ed., 2004, p. 34. 
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from declarative acts in that they are not evaluated in terms of truth or falsity, but 

rather as actions that complete an act as part of the utterance process. 

From the above, we can see that this theory relies on performative power to execute 

speech acts. Simply uttering a statement can accomplish an act, and this applies to all 

discourse. Undoubtedly, educational discourse in sacred hadiths will enable us to trace 

the pragmatic impact of this theory, providing a rich field in which to apply its speech 

acts according to performative power. Prophetic discourse provides substantial 

linguistic material for applying speech acts and we hope to identify some acts that 

demonstrate their strength from a pragmatic perspective. This will highlight the 

practical aspect of building individuals through various competencies, such as moral, 

behavioural, leadership, emotional and psychological competencies. Let us now reflect 

on these acts.: 

1.2.1 The Moral and Behavioural Pragmatic Act 

Numerous acts in sacred Hadiths call for virtuous morals and seek to refine behaviour 

through words, actions or feelings in a manner that preserves and elevates human 

dignity to the highest levels without compromising the relationship with the Creator or 

with others. For example: 

Abu Huraira (may Allah be pleased with him) reported that the Prophet Muhammad 

(peace be upon him) said: ‘Fasting is a shield, so let him not engage in obscenity or 

ignorance. If someone fights or abuses him, he should say twice: ‘I am fasting.’ By the 

One in whose hand is my soul, the breath of the fasting person is sweeter to Allah than 

the scent of musk. He leaves his food, drink and desires for My sake. Fasting is for Me, 

and I will reward it; a good deed is multiplied tenfold.12’ 

                                    
12- Zakaria Amirat,Authentic Sacred Hadiths, p. 63. 



International Journal of Early Childhood Special Education (INT-JECSE)  
DOI: 10.48047/intjecse/v17i3.81 ISSN: 1308-5581 Vol 17, Issue 03 2025 

1055 
 

In this discourse, the performative act is centred on the negation ‘Let him not engage 

in obscenity or ignorance’. This negation is a prohibition, rather than a denial of 

occurrence, which is prevalent in our world. It means that the fasting person is 

worshipping their Creator as long as they embody the qualities of the devout. Those 

who possess these qualities do not engage in obscenity or commit indecency, nor do 

they succumb to desires for revenge. Rather, they serve as an example to the faithless, 

guiding them away from misguidance with gentle words and reminders about fasting. 

Thus, we see that the power of the performative act in this discourse is defined by its 

moral value. By stating “Fasting is a shield; so let him not engage in obscenity or 

ignorance”, the fasting person’s ethics are established. They are keen to receive their 

reward and thus refrain from obscenity and acts of ignorance and passion. 

A moral, pragmatic act is realised when thoughts, efforts and energies are directed 

towards two attributes: resisting the desires of the self, and engaging with reminders 

and admonitions. ‘Fasting is a shield’ implies a barrier that protects the person fasting 

from being led astray by their desires and falling into the sins that Allah has warned 

them about and punished with Hellfire. 

‘I am fasting’ serves as a reminder to anyone who might harm them, warning them that 

they are worshipping their Lord, who is aware of the wrongdoings of every transgressor. 

The worshipper seeks to avoid tarnishing their soul with sin and to maintain their 

integrity. 

The pragmatic actions of the performative act include: 

- The fasting person embodying patience and enduring the ignorance of others. 

- The fasting person’s commitment to their reward, ensuring they do not lose it in 

conflicts and disputes with others. 
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- The fasting person does not engage with non-believers in their vile actions, but instead 

guides them away from misguidance by reminding them of the importance of fasting. 

Another example of ethical competencies encouraging growth and achieving balance in 

an individual’s life can be found in the following hadith: Abu Dharr (may Allah be pleased 

with him) reported that the Prophet Muhammad (peace be upon him), relaying Allah’s 

words, said: ‘O My servants, I have forbidden oppression to Myself and have forbidden 

it to you, so do not oppress one another. O My servants, all of you are misguided except 

for those I have guided; seek guidance from Me, and I will guide you. O My servants, all 

of you are hungry except for those I have fed; seek food from Me, and I will feed you. O 

My servants, all of you are naked except for those I have clothed; seek clothing from 

Me, and I will clothe you. You sin by night and by day, and I forgive all sins. Seek My 

forgiveness, and I will forgive you. My servants, you cannot harm or benefit Me. O My 

servants, even if the first and last of you, along with all of mankind and the jinn, were 

as pious as the most pious person among you, it would not increase My kingdom at all. 

If the first and last of you, and all of mankind and the jinn, were as pious as the most 

pious person among you, it would not increase My kingdom. Likewise, if they were as 

wicked as the most wicked person among you, it would not decrease My kingdom. O 

my servants, even if the first and last of you and all of mankind and the jinn stood 

together in one place and asked me for something, and I gave each of you what you 

asked for, it would not reduce my possessions any more than a needle reduces the sea 

when it is plunged into it. O My servants, I record your deeds, and I will repay you for 

them. So whoever finds good should praise Allah, and whoever finds otherwise should 

blame no one but themselves13. 

Examining the performative acts present in this discourse reveals that their 

effectiveness in communication stems from their ability to encourage the addressees 

                                    
13- Zakaria Amirat, Authentic Sacred Hadiths, p. 172. 
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to perform actions that benefit them and serve their interests, wherever they may be. 

We also observed that performative sentences take various forms, including 

invocations, requests, affirmations, restrictions and conditions. Their purpose is to 

inform, clarify and provide benefit by addressing specific issues regarding the conditions 

of Muslims. 

This discourse is addressed by the Prophet Muhammad (peace be upon him) to 

Muslims, and the speech acts involved in this hadith involve interaction between sender 

and recipient. Examples include the invocation: ‘O My servants.’ The word ‘O’ and the 

phrase ‘My servants’ are repeated ten times. This serves as a means of alerting the 

addressees and capturing their attention regarding what will follow. The content is 

found in the subsequent sentences, such as: 

- O My servants          indeed I have forbidden oppression. 

- My servants            all of you are misguided except for those I have guided. 

- O My servants        all of you are hungry except for those I have fed. 

- O My servants        all of you are naked except for those I have clothed. 

- O My servants        you err by night and by day. 

- O My servants        you will not reach Me to harm Me, nor will you reach Me to benefit 

Me. 

- O My servants         if the first and last of you... were as pious as the heart of the most 

pious among you, 

- O My servants         if the first and last of you... were as wicked as the heart of the most 

wicked among you, 

- O My servants           if the first and last of you... stood together and asked of Me, 

- O My servants           these are your deeds that I record for you. 
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Then come the imperative sentences: ‘Do not oppress one another. Seek guidance, 

food, clothing and forgiveness from Me.’ The power of the performative act is evident 

in Allah’s call for people to adhere to his commands for their own good. 

The benefit lies in the Prophet Muhammad’s (peace be upon him) desire to convey 

divine teachings to Muslims, guiding them towards success in this life and the next. 

The diversity of the discourse in this hadith, along with the frequent repetition — 

considered a speech act aimed at emphasis, as in ‘All of you are hungry’ and ‘All of you 

are naked’ — also underscores the importance of the message: ‘These are your deeds 

that I record for you.’ This richness is characterised by its pragmatic dimension, which 

aims to enhance communication between speaker and audience, instil ethical values, 

teach the creed and open minds to the depths of Sharia. 

The Prophet Muhammad (peace be upon him) addresses all aspects of human life, 

shaping them within a moral framework that encompasses theoretical and practical 

dimensions. The language of the hadith contains all the means necessary to influence 

people’s behaviour and guide them towards understanding the objectives of Sharia. 

Performative acts are effective in achieving the desired moral goals and maximising 

outcomes when they derive their strength from this educational discourse. 

 1.2.2 The Leadership Pragmatic Act 

The Leadership Pragmatic Act aims to equip recipients with the leadership skills needed 

to perform actions that lead to goodness and benevolence. One example is narrated by 

Abu Huraira (may Allah be pleased with him), in which the Prophet Muhammad (peace 

be upon him) said: ‘O son of Adam, devote yourself to my worship and I will fill your 
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heart with richness and relieve your poverty. But if you do not do so, I will fill your heart 

with distraction and will not relieve your poverty.14’ 

This act of leadership is embodied in the promise of reward for those who dedicate 

themselves to worshipping Allah through beneficial deeds in this world and the next, 

rather than engaging in actions that are devoid of benefit. Allah promises to fill the 

hearts of those who dedicate themselves to worshipping Him with richness and alleviate 

their poverty, contrasting this with those who neglect worshipping Allah, filling their 

hearts with distractions and failing to alleviate their poverty. This promise is a powerful 

motivator for recipients to fulfil their responsibilities diligently. 

This educational discourse illustrates that this pragmatic leadership act is only 

attainable for those who are diligent and eager to perform good deeds at all times, 

utilising their health, abilities and time to do good, as what one gains in this world pales 

in comparison to even a speck of the bliss of the Hereafter. 

Another example is the saying of the Prophet Muhammad (peace be upon him): 

‘Whoever is preoccupied with the Quran and My remembrance, rather than asking Me, 

will be given more than those who ask.15’ 

Reflecting on this, we find encouragement to engage with the Quran through recitation, 

memorisation and study rather than being distracted by worldly matters and needs. 

This approach aims to earn an immense reward and prepare one for a leadership role 

in promoting goodness and virtue within communities. 

The recipient may realise that this discourse is directed at everyone, which is the 

essence of speech acts in pragmatics. Based on the performative act, it influences the 

                                    
14- Zakaria Amirat, Authentic Sacred Hadiths, p. 21. 
15- Zakaria Amirat, Authentic Sacred Hadiths, p. 297. 
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addressee to fulfil their responsibilities and strive to contribute positively to their 

community and nation. 

It is important to note that the leadership pragmatic act cannot be realised unless it is 

grounded in a purpose characterised by strength, leading to effective performative 

action. As we have seen in previous discourses, speech acts serve as effective 

procedural tools for motivating the recipient to engage in actions that embody 

goodness and benevolence, as achieving these leads to lasting benefits for the 

individual. 

1.2.3 The psychological and emotional pragmatic act 

Educational discourse in sacred hadiths addresses aspects of an individual’s life related 

to their psychological and emotional competencies. These competencies play a vital 

role in building one’s character according to the necessary standards that ensure the 

best outcomes. These outcomes include positivity, love for goodness and optimism. It 

is also important to note that performing duties and life responsibilities requires 

endurance and patience. Allah, the Exalted, encourages His servants to seek forgiveness 

consistently and not to despair, in order to attain forgiveness and a great reward. This 

is reflected in the following sacred hadith: Abu Huraira reported that the Prophet 

Muhammad (peace be upon him) said, relaying a message from Allah, the Exalted: ‘A 

servant committed a sin and said, “O Allah, forgive my sin.” Allah, Blessed and Exalted, 

said, ‘My servant has sinned and knows that I am a Lord who both forgives and punishes 

sin.’ Then he returned and sinned again, saying, ‘O my Lord, forgive my sin.’ Allah, 

blessed and exalted, replied, ‘My servant has sinned and knows that he has a Lord who 

forgives sins and punishes for them.’ Then he returned and sinned again, saying, ‘O my 
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Lord, forgive my sin.’ Allah said, “My servant has sinned and knows that he has a Lord 

who forgives sins and punishes for them. Do as you wish, for I have forgiven you.16” 

The performative act     “I have forgiven you”        highlights the benefit of knowing 

Allah’s forgiveness.  

First Issue: The servant’s return to their Lord and seeking forgiveness each time they 

sin. 

Second Issue: The servant’s reluctance to seek forgiveness under the pretense of 

wanting a sincere repentance. 

Conclusion: Forgiveness is achieved if repentance is repeated alongside the sin without 

fatigue or despair. 

Sinful Human                                                                Sinful Human 

Acknowledges Allah’s                                              Reluctant to seek forgiveness 

acceptance of repentance   

Repeats their repentance                                             Desires a sincere repentance 

Forgiveness and mercy                                                    Destruction and loss 

This means that if the recipient knows that their Lord forgives sins and welcomes them 

back each time they repent, they will find psychological relief. In this case, the goal of 

the pragmatic act is achieved. However, if they turn away from seeking forgiveness, 

they will experience despair and hopelessness, which will weaken them and lead to their 

downfall. 

                                    
16- Zakaria Amirat, Authentic Sacred Hadiths, p. 140. 
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The psychological pragmatic act involves the servant knowing that they have a Lord who 

forgives them and seeking repentance whenever they sin. This gives them a sense of 

inner peace and obtains reward and forgiveness. 

As such, the speech act in educational discourse addresses the functional aspect, as 

‘pragmatics starts from an important principle: it is a linguistics of speech, focusing on 

the functional communicative aspect’17. This has been demonstrated in previous 

educational discourses, where it has fulfilled its pragmatic function, proving its 

effectiveness and success. The more the recipient applies it to their actions, the better 

the results will be. 

Undoubtedly, the communicator’s purpose is to compel the addressee to perform a 

specific action. We have seen that many statements in educational discourse have 

prompted action and impacted recipients, modifying their behaviour and equipping 

them with positive energy. 

2. Argumentation 

Argumentation is one of the most important aspects of pragmatics, since the analysis 

of pragmatics is based on language as a human product. In order to reach a positive 

conclusion from this analysis, we must consider all the reasons and circumstances that 

accompany the utterance in its practical dimension, regardless of whether the context 

relates to linguistic, psychological, social or cultural aspects. 

Argumentation involves presenting convincing evidence that leads to a specific 

conclusion, or constructing a sequence of statements where some serve as premises 

and others as conclusions. The theory of argumentation in language emerged from the 

theory of speech acts established by Austin and Searle. Oswald Ducrot built on Austin’s 

                                    
17- Khalifa Boujadi, In Pragmatic Linguistics, House of Wisdom for Publishing, El-Eulma, Algeria, 1st ed., 2009, p. 236. 
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work in particular, proposing the addition of two linguistic acts: presupposition and 

argumentation18. 

Argumentation is a discourse mechanism, and discourse is a field of pragmatics that 

helps us to understand the precise purpose of communication. ‘The pragmatic 

framework of the argumentation process lies in its ability to influence the opinions and 

behaviours of speakers and listeners through its impact on them.19’ When applied to 

educational discourse, this technique aims to clarify its purpose in influencing the 

audience through rational and scientific means, with the persuasive eloquence and 

pragmatics being capable of achieving this. 

One of the mechanisms of argumentation is persuasion through linguistic and logical 

means. We have selected some educational discourses from the sacred hadiths that 

exemplify the pragmatic dimension of argumentation through both linguistic and logical 

persuasion. 

2.1 Linguistic Means 

Some of the most important linguistic devices found in educational discourse on sacred 

hadiths include repetition, negation, analogy, dialogue, affirmation, condition and oath. 

We will select a few of these: 

2.1.1 Repetition 

Repetition is considered a linguistic means of persuasion and an important element of 

argumentation, as it brings the idea closer to the recipient’s mind through reiteration. 

An example from the sacred hadiths is narrated by Abu Huraira (may Allah be pleased 

with him), who said: ‘The Messenger of Allah (peace be upon him) said: ‘The gates of 

Paradise are opened on Mondays and Thursdays, and every servant who does not 

                                    
18- Abu Bakr Al-Izawi, Language and Argumentation, Al-Ahmadi Press, Casablanca, 1st ed., 2006, p. 15. 
19- Omar Belkhir, Analyzing Dramatic Discourse in Light of Pragmatic Theory, Publications of Ikhtilaf, Algeria, 1st ed., 2003, 
p. 123. 
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associate anything with Allah is forgiven, except for a man who has enmity with his 

brother.’ It is said: ‘Look at these two until they reconcile; look at these two until they 

reconcile; look at these two until they reconcile.20” 

The repetition of the phrase ‘look at these two until they reconcile’ indicates the 

importance of reconciliation as a moral obligation in society. The Prophet (peace be 

upon him) used repetition to emphasise this matter to the recipients, to instil it in their 

minds and motivate them towards it. 

Here, repetition serves a persuasive purpose: the speaker’s reiteration of an idea in a 

discourse increases its presence in the recipient’s mind, leading to acceptance and 

conviction. 

 2.1.2 Affirmative meaning 

Among the affirmative meanings, we have chosen to focus on figurative expressions 

such as similes. Similes are used to clarify ideas and are one of the most prominent 

features of educational discourse, strengthening its influence and persuasiveness. An 

example of a simile found in the sacred hadiths is narrated by Abu Sa’id al-Khudri, who 

reported that the Prophet (peace be upon him) said: ‘... Allah has revealed to me five 

words to act upon, and to command the Children of Israel to act upon.’ The first is: Do 

not associate anything with Allah. ‘The example of one who associates partners with 

Allah is like a man who bought a slave with pure gold or silver, settled him in a house, 

and said, “Work for me and raise your earnings to me.21” But he works for someone 

other than his master. Which of you would be pleased for your slave to be like this? 

Allah created and provided for you, so do not associate anything with Him. 

 

                                    
20- Zakaria Amirat, Authentic Sacred Hadiths, p. 154. 
21- The same source, p. 330. 



International Journal of Early Childhood Special Education (INT-JECSE)  
DOI: 10.48047/intjecse/v17i3.81 ISSN: 1308-5581 Vol 17, Issue 03 2025 

1065 
 

The Prophet (peace be upon him) gave the example of the monotheist and the 

polytheist. The monotheist is like an employee who works in their master’s house and 

fulfils their obligations, while the polytheist is like an employee who works for their 

master but gives their earnings to someone other than their master. Through this 

metaphor, the listener is made aware that the polytheist serves someone other than 

Allah in His domain and approaches His enemy with His blessings. If a master had a slave 

like this, he would be the most despised slave. How much more so with the Lord of the 

Worlds, who provides all blessings solely from Him, with no partner? He alone brings 

forth good deeds and removes evil deeds. He alone creates His servants, shows them 

mercy, provides for them and fulfils their needs. This discourse conveys the message 

that Allah is one and that we should not associate others with Him in matters of love, 

fear, hope, oaths, vows or dealings. 

Thus, the figurative expression derives its persuasive power from its connection to the 

context, making its impact more profound on the recipient. 

2.2 Logical means 

These are the statements, facts or reasons on which a conclusion is based or led. Logical 

reasoning is among its most important elements and is a foundational structure in 

argumentation. Its function is to transition from the premises (what is assumed by the 

addressee) to the conclusion (what is problematic). There must be two premises: the 

first should have universal meaning and be followed by a middle premise, then the 

conclusion. What is established for the whole is also established for each of its parts. 

Logical reasoning stems from deductive thinking and is based on the theory of proof. Its 

aim is to reach a conclusion or generate new knowledge by transitioning from the 

general to the specific. 

We can illustrate this aspect with the following hadith: Anas ibn Malik (may Allah be 

pleased with him) reported that he heard the Messenger of Allah (peace be upon him) 
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say: ‘Allah said: ‘O son of Adam, as long as you call upon Me and hope for My mercy, I 

will forgive you for your sins and they will not matter to Me. O son of Adam, if your sins 

were to reach the clouds of the sky and you were to ask for My forgiveness, I would 

forgive you and not care. O son of Adam, even if you come to Me with sins as great as 

the earth, and then meet Me without associating anything with Me, I will bring you 

forgiveness as great as the earth.’ 

If we apply this discourse to logical reasoning, we can outline the following hypotheses: 

First premise: calling on Allah and seeking His forgiveness. 

Second premise: not associating partners with Allah. 

Conclusion: Forgiveness of all sins. 

In this argumentative discourse, the function of logical reasoning is to move from the 

premises to the conclusion. The servants were questioning whether Allah’s forgiveness 

and repentance encompass those who have committed great sins. Allah the Exalted 

wanted to clarify this for them by making a comprehensive statement representing the 

universal principle in this matter, as expressed in His words: ‘O son of Adam, if you were 

to come to Me with sins as great as the earth, and you came to Me without associating 

anything with Me, then I would forgive you as much as the earth.22’ 

From this logical argument, we can conclude that it is a form of persuasion that leads 

to: 

- Calling for and hoping for forgiveness. 

Forgiveness of sins is linked to seeking forgiveness. 

- Seeking forgiveness is coupled with not associating partners. 

                                    
22- Zakaria Amirat,Authentic Sacred Hadiths, p. 138. 
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- Associating partners prevents forgiveness. 

In summary, those who follow the pragmatic approach in educational discourse 

recognise its realisation in aspects of discourse, such as argumentation and speech acts. 

Therefore, Leitch believes that the pragmatic approach provides solutions to certain 

problems from the perspective of both the sender and the receiver. The sender seeks 

the best way to produce discourse that influences the receiver, while the receiver looks 

for the best way to understand the sender’s intentions at the time of speaking.23” 

3. Conclusion: 

It is important to highlight the main findings of the study, which are as follows: 

We found that repetition is an effective means of communication as it has a compelling 

quality in imparting knowledge and leading to the retention of information and the 

formation of beliefs. 

Dialogue plays an important and effective role in communication and is the optimal 

method for guiding and advising people. 

- Argumentation was evident in educational discourse, providing arguments and 

evidence that led to specific conclusions. It is one of the elements of pragmatic lessons, 

helping us to understand communicative intent and aiming to influence the recipient. 

This persuasion was achieved through linguistic and logical means, which we identified 

in educational discourse through examples from sacred hadiths, focusing on repetition 

and affirmative meaning. 

The speech act is considered the core of pragmatic linguistics and acts as a powerful 

force in reality, influencing it. Linguists regard it as the smallest unit of communication, 

clarifying that language’s function is not only to inform, but also to facilitate action. 

                                    
23- Abdul Hadi bin Dhafar Al-Shahri, Strategies of Discourse: A Pragmatic Linguistic Comparison, Dar Al-Kitab Al-Jadeed Al-
Muttahid, Beirut, Tripoli, 2004, p. 24. 
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Through utterance, the speaker accomplishes actions. Our findings from the 

educational discourse, based on examples from sacred hadiths, demonstrated this, 

particularly when we applied the performative act to various discourses addressing 

numerous aspects, including ethical, behavioural, leadership and psychological 

dimensions. All these actions resulted in the educational objectives encompassed 

within the discourse. 
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